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According to arcliaelogica1 sources, Papua New Guinea PNG
has been inhabited for over 40,000 years.1 There have been various mi
grations from South East Asia, resulting in a cultural complexity evi
denced in the 800+ languages in PNG alone. Today PNG is an independ
ent nation with a population of some 5,100,000 people, 96% of whom
identi& as Christian. Thus, there has been a long period for the develop
ment of values in traditional societies, and also the recent influence of
modern Western and Christian values.

What is the impact of modern Western values on traditional
Melanesian values in PNG? To what degree has this been a result of mis
sionary interaction? A single paper cannot deal in depth with such ques
tions applied to the whole of PNG, particularly since values do differ
especiaHy between the Highlands and Coastal/Islands regions.2 After
some general comments, I will focus on one particular culture group, the
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ing Western Education in the Enga District," Parts I and 2 New Guinea
Psychologist 6 1974: 9-16, 63-77. One of many examples given by Joyce is a
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cludes: "Aggression appears as a well conditioned response to possible threats
among the Enga. There seems to be a predisposition to regard an unknown
situation primarily as threatening" p. 12.
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Enga of the Central Highlands.3 Maiiy of the findings from this culture
group could apply to other groups, especially those from the PNG High
lands region.

I have tried to discover traditional values by two principal meth
ods: firstly, asking old people what they were taught by their parents and
grandparents, and secondly, asking the first missionaries who are still liv
ing today, about their experience with the people in their early years of
contact. The study then looks at the values of young people in contempo
rary PNG, using findings from a 1992 study by the Melanesian institute
in Goroka, and recent responses from high school students, seminarians
and university students.

Mission Presence in PNG
Marist Missionaries French first landed on Woodlark Murua Island in
1847. However, the effects of malaria on the missionaries and influenza
on the indigenes, soon brought an end to the project and the surviving
missionaries left in 1855. With hundreds of languages, competing tribes
and malarious climate the next groups of missionaries, the British An
glicans and the London Missionary Society, tried a different approach on
the South Papua Coast in 1871, using evangelists from Polynesia Samoa
and the Cook Islands in particular. Shortly after, the Catholic effort be
gan again with German and French Missionaries of the Sacred Heart
MSC in the islands of New Britain 1882 and of Papua 1884, the
German Society of the Divine Word SVD along the New Guinea
North Coast in 1896, and the French Marist Missionaries again in Bou
gainville in 1901.

After 1899 the British and German governments assumed re
sponsibility for their respective colonies in Papua and New Guinea.
During this time the Australian Seventh Day Adventists came to Papua
in 1908, and the German Liebenzell Evangelical Mission LzMS en
tered the Admiralty Islands in 1914. After the defeat of Germany in the
First World War, much of the Lutheran rnisionary work was continued
by the American and Australian Lutheran churches. Also, between the
two world wars, the Australian Unevangelised Fields Mission UFM
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entered Papua.
The fratricidal war of the so-called "civilised" nations in the

Second World War had shocking effects on the missionary enterprise.
The Catholic SVD missionaries lost 122 over half of its pre-war mis
sionaries, particularly in two instances where 1 02 missionary prisoners
died on the Japanese ships Akikaze and Yorishinie Maru.

In the pre-Worid War period there had been just seven denomi
national groups working in PNG: Anglicans, Congregationalists LMS,
Evangelicals LzMS, UFM, Lutherans, Methodists, Catholics, and Sev
enth Day Adventists. However, servicemen returning home from the Pa
cific Island campaigns were instrumental in stimulating an interest in the
world’s "last great unknown" and many other denominations and inter
denominational missionary groups began to arrive, such as the Baptists,
Assemblies of God AOG, South Seas Evangelical Mission SSEM,
Christian Brethren CMML, the Australian Church of Christ ACCM,
the Swiss Evangelical Brotherhood Mission SEBM, the Nazarene Mis
sion, the Apostolic Church Mission APC and the New Tribes Mission.
Prominent among the Pentecostal-type missions were the Four Square
Gospel Church, the Christian Revival Crusade, and the Swedish Pente
costal "Philadelphia" Chin-eli. Whereas in 1 927 there were 53 1 mission
aries in the area comprising Papua and New Guinea. By 1971 there were
341 1 missionaries present.4 By 2002, vith localisation of the churches
the number has been reduced to 2832 non-citizen church workers in PNG
including the 50 non-citizen staff in the two church-run universities.
However, the churches continue to multiply. There were six major de
nominations at work in 1927, by 1971 there were over thirty, and cur
rently that number has almost trebled. In 2002 there are 88 different
church organisations requiring work permits from the PNG Department
of Labour and Employment.

Mission to the Enga
The Enga-speaking area of the Central Highlands was first opened to
missionaries in 1947. The area comprises some 7,000 sq. km of rugged
mountainous valleys. The Enga Province now has a population of
295,000 people. The four initial missionary groups to enter the area were
the Lutheran Missouri Synod, Catholic Society of the Divine Word

Rufus Pech, "The Acts of the Apostles in Papua new Guinea and Solomon Is
lands," in An Introduction to Ministiy in Melanesia, ed. Brian Schwarz, Point
Series, no. 7. The Melanesian Institute, 58.
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and Sister Servants of the Holy Spirit, Apostolic, and Seventh Day Ad
ventist missionaries. There was some competition between the four
missionary groups seeking adherents as areas were "derestricted." The
main parts of the Kandep region, the Eastern Lagaip, Maramuni and
Wale Tarua areas of Enga were "opened" at derestriction as late as
1961.

Traditional Values
How does one discover a people’s traditional values after they have been
exposed in one form or other to Western culture for over fifty years? An
thropologists and missiologists have tried various means to deal with this
issue.

Anthropologist Kenneth Read looked at the concept of the "per
son" in traditional Highlands society.5 The Western concept of person
results in a pronounced sense of individuality. Read points out how in
PNG people are viewed more as social individuals. This social dimen
sion does not imply any weakening of the sense of self. Particularly in
the Highlands, modesty in terms of being unassuming or retiring is not
a virtue. Often the respected and successful are those who are most loud
in their own praise and most positive in their expressions of self impor
tance. The closely knit fabric of traditional Melanesian society does not
hinder independence of character. Rather it fosters it - but it is a charac
ter that is ftindamentally soclo-centric rather than individualistic. People
are seen as social individuals so that the individual and their social role
are not clearly separable. As a consequence the value of the human per
son lies not in some theory of the spiritual component of the person, but
rather in the nature of the ties which link people socially with each other,
through kinship and descent, through marriage ties, trading links, and
other ways of relating.

Missiologist Ennio Mantovani has pointed to four principal val
ues in traditional PNG society: community, relationships, exchange, and
the ultimate value of "life." Taking commuiiity as an example he points
out that for traditional Melanesian society:

What is good for the community is ethically good.
What is bad for the community is ethically bad.
What is indifferent for the community is ethically indifferent.

Kenneth E. Read, "Morality and the Concept of the Person among the Gahuku
Gama," Oceania 25.4 1955: 23 3-282.
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A healthy community ensured gutpeia sindaun, or security,
health, wealth, growth, prestige, good relationships, meaning,
and the absence of sickness, barrenness and death.6

Solomon islander Henry Paroi has written and lectured about
concepts of "time" and "work" in Melanesia and how they differ from
the modern Western concepts. He points out how traditionally Melane
sians did not calculate time in terms of figures or instruments. Time was
marked by socio-cultura events and occasions. Paroi gives the example
of a village feast.

The actual occasion will take place only when all meni
bers are present, and they have no set time to finish.
Although a feast finished very late in the evening the
most important thing is that people are there, and that
they have shared their food, joy, laughter and so on.
Human relationship therefore becomes most sic] impor
tant than the actual period that is spent in that particular
gathering. People do not care how many hours they
spend on that spot, but one thing they know is that they
participate so that the notion of wasting of time does not
really apply, it does not mean anything.7

While I agree substantially with the three writers cited above, my
approach is somewhat different. I prefer to discover traditional values by
asking old people what they were taught by their parents and grandpar
ents. This approach is possible among the Enga, as one can still meet and
talk with people who experienced the pre-Western-contact times.

Traditional Values Taught to Enga Children
In Melanesia, values and ethics tend to be more practical than theoretical.
Values are estimates of the importance or worth of things. They are the
foundation for decision-making, directing people’s choices and decisions
about how to live. Thus they are often associated with "wisdom." Values

6 Ennio Mantovani, "Traditional and Present Day Melanesian Values and Eth
ics," Occasional Papers of the Melanesian institute, no. 7, Goroka, Papua New
Guinea, 1998.
Henry Paroi, "Concepts of Time and Work in Melanesia," n.d., TMs, Melane

Sian institute, Papua New Guinea.
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may be personal or shared. Moral values, such as treating people with re
spect, carry an obligation. They tell us what we ought to do even when,
at times, we’d rather not. Nonmoral values carry no such obligation and
express what we want or like.

Andrew, an elderly man from the Tsak Valley in the Enga Prov
ince recalls the wisdom aiid values passed on to him by his father. Some
of these are the following:

1. Stay well away from menstruating women.
2. Be strong. Even though it is cold outside, leave the house
early in the morning. Kana pipilyu dee andala naenge. The
stones around the fireplace do not grow and neither will you if
you sit around the fire.
3. Don’t kill anyone. Akali tai>’oko ongo kunao napenge. "It is
very hard to wash off a man’s blood."
4. Don’t go around aimlessly. Kangapupi kaita paenge ongo
kumapae singi. "Insects that travel all the time die n the road."
5. Work unless you don’t mind being hungry. Nee nanalamo
kumalamo lenge. "If you don’t eat you die."
6. Don’t steal because if you do, eventually you will pay for it
one way or another.
7. Listen to what your parents tell you. It doesn’t matter if you
are blind, deaf or lame - they are the ones that bore you. Em
banya ongome mona nenge. If you don’t respect them while they
are alive, they will "eat your heart" when they are dead.
8. Share food with others, whether they need it or not. Sapos you
no givim long ol, orait ol bai i no map long wanbel long yu na
bai yu dai. "If you don’t share, they will feel badly towards you
and you will die." Endakali ongomepyapenge. "Give to others."
9. Plant trees wherever you go, especially pandanus trees. You
reap what you sow. Yuu ae latamo lao katengepe. "You don’t
want the earth to cry out from neglect."
10. Look after your sisters. When you die, others will pretend to
cry, but your sisters will shed real tears. Lindi waku tenge. They
are the ones who will put on clay and mouning beads.
11. Keep up good relations with your sisters because when you
are in trouble they will surely help you. Wanakunya nuu ongo ly
inipingi. A girl’s net bag is full of concerns. In other words, she
will bring something in her net bag to help you.
12. Don’t hit your wife. You are stronger than she is, so when
she is angry, listen to her and then go outside until she has
cooled down.
13. Stop trouble before it gets out of hand. Tata telya ongo yapa



South Asia, The Far East, Polynesia, Melanesia and Australia

konjingi. Extinguish a "bushfire" quickly.
14. When there is trouble, be careful with what you say. Pilmi
lao endaki tokopi uanga pingi. "Words can bend bridges."
Words are powerful and can ruin relationships.
15. You must like your brothers and sisters and aunties and un
cles. If you do, they will say good things about you and you will
live a long life. Apa kairninii ongo kalipi nalenge. Don’t play
tricks with your relatives.
16. Observe a woman carefully before you marry her, otherwise
later you will have trouble. Tupaila imbupi andaka singi ongo
lyii lenge "Bean skins may be soft at first, but when you leave
them in the house they become brittle and hard."
17. Don’t seduce another man’s wife, otherwise you will start a
fight. Enda vanda ongo isa asale mende napenge. Fights over
women erupt quickly and we don’t want any fights over women
around here.
18. Take care of your land. Don’t risk losing it in a fight. Nec
nanoapi ernbanya yuu ongonya katao aun pingi. "Whether it
provides you with food or not, it is always better to be on your
own land." Yuu ongo mena maitakai "Your land is like a mother
pig." It will feed you.
19. Don’t travel alone. Mailaepi lakeo nepenge ongo pao kum
ingi. "The bird that gets separated from the group dies."
20. Akali kaniongopi lyangapi ongonya pu ongo singi "Your
destiny lies in listening to your leaders and your elders."
21. Don’t say things you don’t mean. If you say you will do
something, then do it. Lyaa buyoko vu/ni mu pia. Your words
should bear fruit.
22. Akali ongo akali yangonya lao inandenge. It is true that
"men are destined to be killed by men" in fights, however it is
equally true that men are not like trees that you can cut and they
grow again. So be careful. Take care of your life. You only live
once.
23. If you promise to give a man a pig, then honour that promise
and don’t give it to someone else. Mena duna lakala naenge.
"Don’t break a pig’s end!"

The practical wisdom here is obvious and the ethical values are
apparent if one looks carefully at these words of a father to his son in
pre-contact, pre-Christian days. They concern values like the following:

Firstly -- respect: for the land, and for others, like spir
its, one’s elders, one’s sisters. Also, respect for life,
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whether your own or that of another.
Secondly -- work and industriousness.
Thirdly -- proscriptive values such as: not stealing, not
being untruthful, guard one’s words, not causing trouble
with one’s own wife or another’s wife.
Fourthly -- communal values such as: "Share with oth
ers," or "Don’t be a loner."

Such values typically recur in discussions with other mature
men. In the isolated Kandep region men shared many examples of mana
pu or traditional wisdom that they had learned from their fathers. Typical
manapil would be the following:

1. If you obey your parents by breaking firewood, fetch
ing water, you will live a good life. But if you disobey
your parents’ words, you would wish a long enjoyable
life but it will never happen because your parents will
have cursed you. You will die after a short life.
2. You are just like the auwa spinach seedling. If you
have sex with another person’s wife, it is like planting
auwa seeds in another person’s garden because the child
the woman would bear will not be yours.
3. Always be present at the akalyanda men’s house.
When there is no one in the men’s house, the centre post
of the house will teach you some wisdom to make you
an upright person. So never leave the men’s house for a
long period of time.
4. If you are coming from a feast carrying food, and you
happen to meet an old man, woman or a child, give him
or her the food. Their love and thankfulness or apprecia
tion will make you live longer.
5. When you hear that two tribes ar. at war, do not go to
fight because they might kill you. It is better for you to
remain back and look after your pigs, wife and children.
If you see tribal wars as fun and go there to help, the
other side will look for a man to kill and you might be
the victim.

The values of family and communal loyalty, discipline, and re
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spect for one’s elders come through clearly. One point to note is the un
denying sanction of fear, that if one would engage in behaviour that
disregards such values, then the price would be a shorter life.

Values for Enga Women
So far the focus has been male-oriented. hi traditional society with its
clear separation of men and women symbolised in separate houses, what
were the values passed on from mother to daughter? Much could be said,
but ten examples follow.

1. The first thing a girl was taught was that she was born
to become a wife and mother. Wanaku akalin,va lao
mandenge. "The girl is born for a man." Thus a lot of the
values instilled in the young girls were to prepare them
for marriage and all that it involved. Wanaku kuli na
kandenge. "One does not see girls’ bones." In other
words, in the Enga patrilocal society she will move to
live in her husband’s land and will be buried there, not
where she grew up. She will maintain links with her
family of origin, but she should remember that, londati
ongo landau, tengesa ongo tengesa. "Far is far and near
is near". If she will have difficulties with her husband,
her family may be far away and not close at hand.
2. She would be told: Akalimi itange ongo samba/a
naenge. Akalimi kingi ongo sambenge. "A man doesn’t
pay a brideprice for your skin/body, but for your hands."
Again, she would be told, Akalinya yuu kenda pingi.
"You will work hard in the land of your husband." Maita
ongo enesa lakenge. "You must bend your back work
ing." If you do that, they will say that you are a woman
who works hard and you will live a long life. Enga
women are proud of their ability to work hard and old
women lament that they can no longer carry heavy loads.
3. The value of work will benefit both herself and her
husband. Endame mena minatala akali kenge lenge. "A
woman who is good at looking after pigs will give her
husband a good name." At a deeper level the way a
woman cared for herself particularly during the time of
her monthly period would have consequences for both



238 South Asia, The Far East, Polynesia, Melanesia and Australia

her and her husband. She was taught not to touch food to
be given to men, and to conceal the blood. If she did
this: wanaku yonge lake singi. Her skin would have a
good appearance. It is believed that this would also af
fect the appearance of her husband.
4. Hospitality was another important value taught to
girls. Endaki mate nee nanyingi. "You can’t stop the
public from coming to the water source." The same ap
plied to a man coming to the house. A girl should always
welcome men to the house. Endakali ongo ane lao lany
ingi. Nee nanalanyapi enomba ongo titi lenge. She
should welcome them with a smile, even if there is no
food available to offer them.
5. Men can go around but the virtuous woman stays at
home. Wakamanya andaka tilyame napae ongo anda
embanya ongonya auu pyuu napalenge. Literally this
means, "If a flea bites you in another house, you will not
sit well in your own house." Wanaku ongo wanakuna
latala petenge. She should sit in the house as a woman
not like a man.
6. A girl was taught the value of patience and discipline
in responding to others, particularly her husband. Itamai
kaa pilyamopa yapa lao nao goe lenge. Literally this
means, "Just as you swallow ginger quickly because it is
bitter if it remains in your mouth, so, swallow the bitter
words of your husband."
7. A girl was also taught the value of having children.
Wane lapyali lapyali lao nee nenge. Literally, because of
the noise of her children she can eat, implying that if she
didn’t have children, her husband would ask why she
was eating. Muumi olya pyao pyandele pingi. "A woman
without a child is like an owl that ets niosquitoes in the
night." A child gives a woman strdngth and a place in
society. Kana patapatanya omonalya. "A woman with
out children is like a plant growing on a stone unable to
put down roots."
8. A girl was taught the value of housekeeping. Enda
ongo anda matapu, Literally: a woman is like a belt that
holds a house together. If she didn’t keep her house
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clean then people would say, Yui neenya kolao paenge.
"She is going around like a rat looking for something to
eat." A woman noted how her mother used to say, Enda
ongo andaka ita. "A woman supports the house as a
house post." When you are home the fire must be alight
so that people will see smoke seeping through the
thatched roof of the house and they will know that you
are home and the house is warm.
9. A woman was taught the value not only of having a
good food garden and a warm house, but also the impor
tance of raising pigs. Endarne inena minatala akali
kenge lasingi. If she looked after the pigs well then both
she and particularly her husband would have a good
"name," if not, the pig would go and look for food in
other people’s gardens and she would be branded as,
enda litiyoko mende -- "a lazy, useless woman."
10. A girl was taught to be industrious, symbolised iii the
net bag. Aiyumba nuu lapipae mandenge. At an early
age she should learn to weave net bags so that she would
not be carrying old ones made by someone else. Even as
a child she was taught to wear a net bag on her head.
Wanaku ongo wanakuna latala nun inandenge. Boys
don’t wear net bags, but a girl should always wear one.
An elderly woman said, "1 would complain as we re
turned from the garden with vegetables and tell my
mother that the net bag was too heavy, and my mother
would reply that we women have to carry heavy net bags
until we die -- Nuu kende ongopitalamo lao epea, Maka
ongo etala naenge. "The tired feeling is here to stay and
there is no getting away from heavy loads, so you might
as well get used to it."

One could sum up the ten points above by saying that the princi
pal values instilled in young women were values associated with garden,
hearth and home. She should be hospitable, disciplined, fertile, hard
working. She should delay her own gratification in favour of hr husband
and children and in this way she would achieve good standing in the
community. if a woman would follow values such as these, then she
would live a long life and wanenya kingi napala kumate -- literally, you


